
"We have to stop Islam, or say goodbye to Civilisation": A Critical Discourse Analysis 
of Pegida Canada Facebook Page 
Preston, Kayla and Gül Çalışkan 

Journal of Critical Race Inquiry 
Online ISSN: 1925-3850 
Publisher: Kingston Ont. Queen’s University 

NOTICE: This is the accepted manuscript (after peer review) of the following article: 

Preston, Kayla and Gül Çalışkan. (2022) ‘“We have to stop Islam, or say goodbye to Civilisation”: 
A Critical Discourse Analysis of Pegida Canada Facebook Page’. Journal of Critical Race Inquiry. 
9 (1): 21–50 

Published in final form at: https://jcri.ca/index.php/CRI/article/view/12917 

Office of Research Services 
St. Thomas University 

51 Dineen Drive 
Fredericton, N.B. 

E3B 5G3 
https://www.stu.ca/research/ 

https://jcri.ca/index.php/CRI/article/view/12917


 

 

Journal of Critical Race Inquiry 
Volume 9, Number 1 (2022) pp. 21–50 

 
“We Have to Stop Islam, or Say Goodbye to 
Civilization”: A Critical Discourse Analysis of 
the Pegida Canada Facebook Page 
 
Kayla Preston 
University of Toronto 
 
Gül Çalışkan 
St. Thomas University 
 
Abstract: The Western world has witnessed an enormous rise of exclusionary populism; 
some of it expressed by politicians, and much of it promoted by online extremist groups. 
The Internet can be seen as a suitable medium for delivering hate speech anonymously and 
without penalty. Such hate speech encourages fear and hatred towards Muslims. 
Contemporary anti-Muslim racism has its roots in colonialism and Orientalist ideology. 
Although hate crimes are thought of as being physical and in-person, they often involve 
public speech, much of which now happens online.  In the Canadian context, hate speech 
has gained public expression with the emergence of the People’s Party of Canada (PPC) and 
through the growth of online groups that advocate the exclusion of non-white or non-
Western people, especially Muslims. Using critical discourse analysis, we analyze the 
expressions of such sentiments on the Facebook page of Pegida Canada. We consider how 
the group’s Facebook presence contributes to anti-Muslim racism and what this tells us 
about the rise of exclusionary populism. 
 
Keywords: Pegida Canada, PPC, exclusionary populism, anti-Muslim racism, hate speech, 
Facebook. 

 
 

Patriotic Europeans Against the Islamization of the West—PEGIDA 
 

Pegida Canada is a group of like-minded Canadians that are bringing awareness to the 
people in regards to threats to our great country. We want to preserve our culture. We are 

labelled by the leftists as a white supremacist or neo-Nazi-based movement, and that is so far 
from the truth. We respect the First Nations cultures that were here before colonisation. We 
also respect Veterans and those men and women who still serve to protect our great country. 

—Pegida Canada, Disclaimer 
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Pegida Canada is an outgrowth of the Germany-based organization PEGIDA, which 
stands for Patriotische Europäer gegen die Islamisierung des Abendlandes (Patriotic 
Europeans Against the Islamization of the West) (Chee, 2016). The organization was 
initially formed on Facebook in October 2014 by Lutz Bachmann, and its activities quickly 
spread to the streets of Dresden through solidarity marches described as “evening strolls” 
(Measures, 2015; Virchow, 2016). In its Facebook postings and strolls, the group leaders 
publicized their belief that the West is in danger of being conquered by Muslims. They 
expressed deep distrust of the political elite, voiced contempt for Islam, and displayed 
hostility toward cultural diversity. The group quickly gained followers as they called for the 
defense of “Judaeo-Christian culture” (“German Pegida protests”, 2015). Their mobilization 
effort reached its peak with a demonstration involving 25,000 participants on January 12, 
2015; that same month a picture of Lutz Bachmann posing as Hitler went viral (Grabow, 
2016; Virchow, 2016). The emergence of PEGIDA was made possible by the rise of other 
far-right initiatives that hold anti-Muslim and anti-immigrant sentiments, such as the AfD, 
or Alternative für Deutschland (Alternative for Germany), a right-wing political party in 
Germany that was founded in April 2013. In 2017, the AfD became the third-largest party 
in the German Parliament, and the largest opposition party.  

The popularity of such far-right sentiments rose markedly following the influx of 
refugees from the Syrian war, which many Germans saw as a threat to their culture and a 
force for the Islamization of Europe (Grabow, 2016). As anti-Muslim rhetoric became more 
acceptable in mainstream politics, groups like PEGIDA gained traction among the populace 
(Çalışkan, in press). 

PEGIDA has a strong online presence, broadcasting its message beyond Germany 
with little interference (Stier et al., 2017). Presently, PEGIDA Facebook groups operate in 
Austria, Norway, Switzerland, Sweden, and Canada (Berntzen & Weisskircher, 2016). The 
organizers of Pegida Canada (Pegida) prefer to use the acronym PEGIDA in lowercase font. 
They use the name Pegida as an expression of solidarity with its European parent 
movement, as is evident in the Facebook group’s position paper. This position paper 
defines Canadian identity as based on European culture and the Judeo-Christian religion, 
and its explicit anti-Muslim stance reflects that commitment. Pegida Canada has a strong 
online presence, and it commonly shares posts from the German PEGIDA. 

On September 19, 2015, Pegida Canada held its first rally outside the Ontario 
legislature. At the time, the group was already active on Facebook, with about 5,500 
followers (Daro, 2015). Since then, the group has been involved in several protests in 
Ontario, seeking to publicize a “warning against encroaching Islam” (D’Sa, 2018; Rocca, 
2019). In some of these events they have joined with white supremacist groups such as the 
Proud Boys, the Sons of Odin, or the Northern Guard.  

By August 2020, the group included more than 37,500 followers and began to 
develop provincial affiliate groups such as Pegida Canada Alberta. The group also created a 
webpage detailing its opinions on current events; an August 2020 post argued that all 
mosques should be shut down. By March 2021 the Pegida Canada Facebook page had been 
banned. However, Pegida Canada Alberta and Pegida Canada New Brunswick are still active 
on Facebook. 

The members of Pegida Canada have also begun to participate in formal Canadian 
politics. As with PEGIDA’s connection to AfD, Pegida Canada has a clear commitment to the 
platform of the People’s Party of Canada (PPC). In 2019, Global News found that a Pegida 
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Canada high-ranking member was one of 250 people who signed the application to register 
the PPC for federal elections (Russell and Bell, 2019). Pegida Canada’s connection to anti-
Muslim politics in Canada as well as their growing presence online makes them a group 
that requires further study. 

 

Locating Pegida Canada’s Anti-Muslim Racism 
 

Right-wing populist parties have been making electoral gains in a growing number 
of Western countries since the 1990s (Aisch et al., 2016), and Canada followed this trend 
with the emergence of the PPC in 2018. According to the nativist, anti-immigration 
discourses of such parties, the contemporary global movement of migrants presents 
serious challenges to modernity, democracy, and Western civilization. Such claims have 
encouraged a surge of anti-Muslim racism, which online groups have promoted through 
tropes of fear and unbridled hatred. 

Since the 1990s, Canada has seen an increase in groups that promote far-right 
populist beliefs (Perry & Scrivens, 2016a) and advocate hostility toward immigrants and 
Muslims. As of October 2018, a minimum of 130 active hate groups were operating in 
Canada (Habib, 2018), many of them expressing a mixture of far right and white 
supremacist ideologies. The term “far right” is used to describe groups that express verbal 
support for nativism and exclusionary populism, and those who advocate violence to these 
ends. White supremacist groups have a more explicit racist underpinning and often direct 
hatred toward non-white people, members of the queer community, and anyone they 
regard as an “out-group” or a threat to the white population (Simi et al., 2017). In our 
analysis, we view Pegida Canada as a fluid association of people expressing a range of 
nativist and white supremacist sentiments. 

 

Anti-Muslim Sentiments in Canada 
 
Canada officially portrays itself as a welcoming, multicultural society. However, anti-

Muslim sentiments have a long history in Canada and have worsened since September 11, 
2001. Muslims have increasingly been portrayed as inherently hostile to Canadian society 
(Howard, 2019; Rafeef, 2017). The Muslim community itself has felt increasingly 
threatened by these sentiments. Between 2013 and 2017, Canada saw a surge in hate 
crimes, many of which targeted Muslim communities (Palling, 2016; Statistics Canada, 
2020). In 2017, the number of such crimes reached 2,073, which was the highest number 
reported to date. Although 2018 saw a 13% decrease in reported hate crimes, it still had 
the second-highest total of such crimes since 2009 (Statistics Canada, 2020).  

Canada’s provincial and federal governments have also issued explicitly anti-Muslim 
statements and passed legislation that disadvantages the Muslim community, despite 
making numerous claims of promoting multiculturalism. In 2011, former Prime Minister 
Stephen Harper declared that “Islamicism” was the biggest threat to Canadians (Siddiqui, 
2016). Quebec introduced Bill-21, which prevents public employees from wearing religious 
symbols, and has serious implications for Muslims who wear a hijab. Some Muslim teachers 
have had to leave their careers in education because of this ban (Giubilaro & Patterson, 
2020). 
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Over the past 20 years, the trope of the “violent, misogynist, Arab Muslim” has been 
repeatedly used to normalize and justify both the demonization of Muslims in Western 
societies (Razack, 2008) and the Western invasions of several predominately Muslim 
countries (Spanos, 2007). National borders have increasingly become sites of 
discrimination (Nagra & Maurutto, 2016), both as symbolic lines of social exclusion and 
literal sites of physical expulsion. In crossing the Canada-U.S. border, Muslim people have 
been subjected to intrusive questions about their religion, denied entry on grounds of 
suspicion, or faced other forms of discrimination (Chowdhury, 2018; Nagra & Maurutto, 
2016). 

Despite this, Canada claims to be a multicultural society, a point that Pegida Canada 
takes as its point of departure in calling on the nation to end multiculturalism, protect 
Canadian values, and limit both immigration and refugee claims. This sort of exclusionary 
populism has inspired the creation of an outwardly populist, explicitly anti-immigrant 
political party. In 2018, Maxime Bernier, a former member of the Conservative party of 
Canada, founded the Parti populaire du Canada (PPC, or The People’s Party of Canada). He 
was defeated in the 2019 Canadian federal election with no member of his party, including 
himself, receiving a seat in the Canadian House of Commons (PPC, 2020a). The PPC 
managed to obtain only 1.6% of the national vote, but it had only been active for about 12 
months (Britneff, 2019). However, in the 2021 election the PPC gained momentum, gaining 
about 5% of the popular vote (Sam, 2021). During the election Bernier himself stated the 
PPC was not just a political party but was part of a larger “ideological revolution” (Raycraft, 
2021). 

One of the PPC’s main platforms throughout the 2019 and 2021 elections was 
protecting Canadian values and ending official multiculturalism. For the PPC, limiting 
immigration and reducing refugee claims are essential for winning the fight to preserve 
Western values and the Canadian way of life. As its recent policy statement explains, “In a 
free society, immigrants have the right to cherish and maintain their cultural heritage. 
However, that doesn’t mean we have any obligation to help them preserve it” (PPC, 2020b). 
The PPC also maintains that many refugee claims are false, and that refugees are 
attempting to take advantage of Canadian taxpayers. Therefore, the party demands strict 
limits to acceptance of refugees (PPC, 2020a). The PPC also argues that Canada should give 
preference to refugees from the religious minorities in Muslim-majority countries, with 
Christian minorities having the highest priority (PPC 2020b). Bernier and the PPC have 
created a populist platform that redefines Canadian-ness in terms of religious identity, with 
Muslim people being labeled as dangerous outsiders. Bernier himself has published 
editorials articulating his desire to advance the populist movement across the Western 
world (Bernier, 2019). 

 

 Anti-Muslim Racism and Populism 
 
In this analysis, we use the concepts of populism and anti-Muslim racism to make 

sense of Pegida Canada’s claims. Populism, as interpreted by supporters of the far-right, 
involves a belief that certain ethnic groups constitute a “pure people,” who represent their 
country’s “true” identity and its best traditions (Mudde, 2020). Defenders of exclusionary 
populism argue for a homogenous society that is free from foreign others. Betz (2003) 
argues that this ideology involves a belief in restrictive citizenship, by which only certain 
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types of people deserve citizenship privileges. In some cases, zealots for ethnic “purity” 
show almost zero tolerance for other types of people within “their” nation.  

The nativist demand for a monoracial nation involves fear that Western society is 
under attack. The “real” members of the nation must be rescued from people of other 
communities (Maoláin, 1987; Virchow, 2016). Such concern for self-protection often leads 
to demands for expulsions or attacks on minorities; violence is perceived as both 
acceptable and necessary for achieving the desired political and moral goals. Maoláin 
(1987) argues that many supporters of the radical right display a “commitment to, or 
admiration of, violence as a political tactic” (p. viii). Even if the supporters do not directly 
engage in violence, they may idolize those who do or support those who threaten to 
commit violence for their cause. 

The contemporary use of anti-Muslim racism in exclusionary populism has its roots 
in the Orientalist ideology that there is a Christian world and a Muslim world, 
irreconcilable and in conflict with one another. This sense of inevitable culture clash with a 
“Muslim other,” has served as a basis for European superiority (Said, 1979). Muslims are 
depicted as inherently hostile to Western people, who have done “absolutely nothing” to 
deserve such enmity.  

As the presence of Muslims on European and North American soil has been 
increasing, this construction is deployed to belittle and dehumanize Muslims, while 
justifying forms of Western dominance and control over Muslims around the world 
(Çalışkan and Preston, 2017; Çalışkan, in press). The construction of Muslim men as 
“Islamic terrorists” suggests that Muslims are, owing to their “inherent” character and 
culture, likely to erupt into violence against non-Muslims (Çalışkan, in press; Razack, 
2008). Hijabi women are constructed as oppressed subjects, victims in need of deliverance 
from their men, or brainwashed supporters of subordination for all women. (Awan & 
Zempi, 2015; Carr & Haynes, 2015). We argue that such anti-Muslim sentiments thread 
through nationalist populist politics, feeding into the contemporary right-wing extremist 
movement both globally and in Canada. 

 
Hate Speech as an Act of Discourse 

 
Since its first use in the 1980s, the scope of the term “hate speech” has grown 

increasingly diversified. “Hate speech,” has particular legal definitions and is also used in 
many ways in ordinary discussion. In the Canadian criminal code, hate speech falls under 
two categories, public incitement of hatred and/or willful promotion of hatred. Public 
incitement of hatred if defined as “Every one who, by communicating statements in any 
public place, incites hatred against any identifiable group where such incitement is likely to 
lead to a breach of the peace…”, while wilful promotion of hatred is defined as “Every one 
who, by communicating statements, other than in private conversation, wilfully promotes 
hatred against any identifiable group…” (Criminal Code, 1985). While hate speech laws 
have been in the criminal code in Canada for decades, what constitutes hate speech, and 
what should be done about hate speech is heavily debated. For example, in June of 2021 the 
Liberal party announced that they were planning on adding to hate speech legislation to 
combat hate speech online (Ljunggren, 2021). In October of 2021, the Supreme Court of 
Canada ruled in favour of Mike Ward, a comedian, in his freedom to mock Jérémy Gabriel, a 
disabled singer, citing that Ward was not inciting hatred or ridicule based on Gabriel’s 
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disability (Zimonjic, 2021). This event prompted a prominent debate about freedom of 
speech versus hate speech. The lack of linear progression in hate speech legislation in 
Canada shows the complexity of hate speech as a juridical category. 

Deciding how to deal with hate speech is more complicated than merely 
determining when to signal criminal disapproval, especially when it crosses both public 
and private spheres (Brown, 2017a, 2017b). Brown (2017b) categorizes “hate speech” as a 
“family resemblance concept,” that “denotes a family of meanings, for which there is no one 
overarching precise definition” (p 562). For Gerstenfeld (2018), the term “hate speech” 
indicates “words or symbols that are derogatory or offensive on the basis of race, religion, 
[and] sexual orientation” (p. 35). In our analysis of Facebook posts, we consider hate 
speech to include the emotions, feelings, or attitudes involved that are not always explicit 
or literally stated. These meanings can be contingent and incidental.  

As Butler (2013) reminds us, hate speech involves a manipulation of language to 
give it agency. Hate speech is talk that elicits domination, and is uttered to make others 
subordinate, in accordance with an already enforced system of oppression that may be 
rooted in colonialism, racism, sexism, or transphobia (Butler, 2013). It is this agency of 
discriminatory language that transforms speech into an act of verbal assault on others. For 
Perry (2014), negative beliefs about specific people can project a social stigma. The verbal 
expression of those beliefs can be deliberately targeted to intensify that stigma. Hate 
speech typically presumes a clear definition of who belongs in a community and who does 
not. Such speech projects a strong sense of salient group membership, and strong 
opposition to outsiders as perceived external threats (Mackie et al., 2000). In this paper, we 
argue that hate speech is an important tool used by anti-Muslim racists and exclusionary 
populists. 

As Klein (2010) explains, the Internet provides a powerful medium for hate speech 
to reach beyond the realm of private conversation and into the realm of public affairs. Any 
person can share a hateful message without having to interact with anyone face-to-face. 
This raises the problem of how to deal with public hate speech. As is well known, 
censorship, especially on the Internet, is difficult to implement, and can backfire by 
suppressing basic freedoms of opinion and expression (Cammaerts, 2009).  

Pegida Canada’s Facebook page is strongly connected to the broader movements for 
anti-Muslim racism and exclusionary populism that are now reflected in Canadian political 
parties, most explicitly in the PPC. We argue that the promotion of anti-Muslim racism 
involves collaborative interaction between private groups and political parties. Studies 
have previously shown the connection between far-right movements and activists and 
political parties, such as Benveniste and Pinguad’s (2016) analysis of the French far-right’s 
mobilization around islamophobia and its connection to the Front National that holds 
similar Islamophobic views. Similarly, as our analysis indicates, political parties in the 
Canadian context cannot directly engage in hate speech, so groups such as Pegida Canada 
do this job for them, spreading this discourse across Canada. Pegida Canada plays a role in 
perpetuating exclusionary populist rhetoric, we argue, in ways that assist the PPC. 

Using critical discourse analysis (CDA), we examine Pegida Canada’s Facebook 
presence and its publicly available content. We understand this content as an integral 
expression of nationalist populism in Canada, with its goal of promoting fear and hatred 
towards Muslims. CDA reveals inherent power relations among the textual and visual codes 
embedded in Pegida’s Facebook posts. It allows us to interpret the nuances of Pegida’s 
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rhetorical devices, and the roles that digital tools play in promoting an agenda of both 
populism and anti-Muslim racism. 

 

Methodology: Critical Discourse Analysis  
 

We use CDA to examine anti-Muslim and anti-immigrant hate speech on a social 
media platform designed for “like-minded Canadians.” We show how textual practices 
serve the interests of the particular social group that Pegida Canada claims to represent. 
We also consider the nature of the group’s goals and how it proposes to reach those goals. 
We use CDA to explore how power relations and ideology shape discourse practices 
(Fairclough 1989, 1995), and we examine the effects of discourse on social identities, 
relations, and belief systems (Fairclough, 2007, pp. 35–36).  

CDA differs from conventional discourse analysis in that it focuses on power 
relations as key aspects of verbal interactions and on the ways that people interpret the 
codes that apply within social systems (Chouliaraki & Fairclough, 1999). CDA is a tool for 
examining how discursive practices constitute social realities and power relations. CDA can 
therefore be used as a tool to develop strategies for dealing with social injustices and issues 
of racism in talk and text.  

  

Analysis 
 

An Overview of the Data 
 
Pegida Canada’s Facebook page is set up as a public group; any person with access 

to the internet can read the posts without actively engaging. However, the only person who 
can make a post is the page administrator, so posts reflect the administrator’s views. In 
evaluating these posts, we did not engage with the group members, the posts, or the 
comments in any way. We started on September 11, 2017, with Pegida Canada’s most 
recent post (9:45 p.m.), and worked our way down the page until 100 posts had been 
collected (reaching 3:30 p.m., September 4, 2017). There were seven duplicated posts in 
the data, which were included in the data analysis because Pegida Canada clearly chose to 
emphasize these messages by posting them twice. We captured each post through a 
screenshot, which included the name of the group, the date, the caption of the post (if any), 
and the post itself (including any pictures, links, or website addresses). Of the 100 posts 
considered, almost two thirds (63) had external links. The top sources of the links were 
Breitbart (9 links), which is a far-right “news” source located primarily in the United States, 
Gatestone Institute (7 links), which is an anti-Muslim far-right think tank, and PEGIDA (7 
links), which is the anti-Muslim, anti-immigrant group that started in Dresden, Germany.  

 
Coding 

The most general theme of the posts was distinguishing “us” from “others.” This 
focus involved two main discourses: (1) the critique of liberal policies concerning the 
refugee crisis in Germany, Canada, and the EU, as contrasted with the values and identity 
upheld by “us,” and (2) the definition of the “Other.” These posts accused “liberals” of 
betraying their civilization by allowing immigration of “the enemy.” They argued that such 
liberalism is dangerous, and the danger is only intensified when liberals spread 
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misconceptions about the true defenders of the West, such as the supporters of Pegida 
Canada.  

Through our inductive approach, we took a broad view of our data and searched for 
patterns, incorporating these general conclusions. We used a form of open coding to 
designate categories for the posts. Our focus was on how Pegida Canada represents 
nationalist populism and anti-Muslim racism through its posts, and how the group 
mobilizes the sentiments of fear, anger, and victimization. We inductively defined three 
main open codes, which directly related to the main themes of Pegida Canada’s position 
paper. These codes, with the percentages of the posts related to them, were  

1) pride in European descent (23%)  
2) perceived victimhood (39%) 
3) calls for action by followers (37%)  
The “pride in European descent” code was applied when a post referred to 

European lineage or to shared culture. The “perceived victimhood” code was applied when 
a post referred to a threat from others, or a claim that Christians or Europeans were facing 
discrimination. The “call for action code” was applied to posts that encouraged the group’s 
followers to get involved in preventing the “Islamization of the West.” The dangers they 
described and the actions they called for were both global and local. 

 
Code 1: Pride in European Descent  
 

We show Solidarity with the Pegida Worldwide in the advocating for and preserving 
our freedoms. — Pegida Canada 

 
As is evident in the group’s disclaimer, Pegida Canada presumes an “us” of “like-

minded Canadians,” versus a “them” who pose “threats to our great country.” The group’s 
mission is to preserve “our” culture—the European culture that Pegida Canada valorizes. 
This binary construction promotes “inequality and hierarchy, especially along racial/ethnic 
lines,” and the statement of purpose displays a translocal Eurocentrism, in which Canadian-
ness is “linked to a monoracial community” (Perry & Scrivens, 2016b, p. 5). This 
homogenization of culture leaves little room for any group or person who differs from the 
dominant group. Even so, the group distances itself from aggression as such, accusing “the 
leftists” for labelling Pegida “as a white supremacist or neo-Nazi-based movement.” As a 
counterargument to this accusation, Pegida claims that its members “respect the First 
Nations cultures that were here before colonization.” However, the group’s posts show no 
further evidence of any such respect for First Nations communities. The disclaimer also 
states that Pegida’s members honor “veterans and those men and women who still serve to 
protect our great country,” which invokes the notion of nationalist unity, but recasts it as 
loyalty to the country’s dominant “European descent” group. 

Pegida Canada characterizes its followers as a collective. The group’s leaders hope 
to reach out to others who share similar systems of belief, and they do so by exchanging 
posts that demonstrate ideological compatibility and active solidarity, based on a trans-
local Europeanness. Translocal Europeanness emerges as a by-product of using the 
Internet for spreading exclusionary populism and white supremacist messages. Shared 
European descent is presumed to link these people as a translocal “we.” 
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This sense of Eurocentric identity transcends geographic space, incorporating all of 
Europe’s settler colonies into the imaginary translocal land of PEGIDA: “PEGIDA is FOR 
preserving and protecting our Christian-Judaeo-based culture.PEGIDA is FOR the 
INTEGRATION of refugees into our land and culture. PEGIDA is AGAINST allowing parallel 
societies in our midst, such as Sharia law, Sharia police, etc.” 
 Pegida Canada’s position paper clearly defines European descent as both a racial 
and cultural identity, to which only people of certain lineages belong. The paper applies 
this claim to the colonized land of Canada, implying that only Canada’s “founding races” of 
Europeans have a valid claim to being Canadians.   

 
1a) Only “Genuine” Refugees 
 

PEGIDA is FOR the admission of genuine war refugees and political refugees or those 
who suffer religious persecution. 

 
Pugliese (2002) describes the “genuine” refugee as one who seems capable of 

assimilation or seems racially similar to the nation’s majority population. In European 
settler nations such as Australia and Canada, it has been generally expected that migrants 
must assimilate to the standards of a white Christian majority. The PPC platform also 
prioritizes Christian refugees from Muslim-majority countries (PPC, 2020b). The PPC 
seems to equate Christianity with assimilability into Canadian society. In distinguishing 
between genuine and non-genuine refugees, both Pegida Canada and PPC establish a 
standard based on European ethnic and cultural identity. 

Post #28 (Figure 1) criticizes “reckless” Western leaders on their “open” 
immigration policies, linking to a Jihad Watch article about how Hungary’s prime minister, 
Viktor Orbán, criticizes other Western leaders for their loose immigration policies. The 
article  implies that Muslim immigrants from countries such as Syria are not “genuine” 
immigrants, but rather potential jihadists. Therefore, Pegida Canada argues, Hungary has 
every reason to doubt their “genuineness,” and other Western countries should follow 
Hungary’s path. 
 

Figure 1 
 

 
Post #28. Far too many other Western nations are being led [sic] by reckless leaders 
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This post presumes an irreconcilable difference between citizens of Western nations 

and non-Christian immigrants who cannot be trusted. The best policy, within the logic of 
Pegida Canada, is to admit only “genuine” refugees and to close the door to Muslim 
“others.” As Bhabha (1983) describes it, this rhetoric involves two contradictory messages: 
the other is depicted as both a dangerous stranger and a person whose qualities are well 
known.  

Post #70 (Figure 2) contains a link to an article from the Geller Report. The caption 
asserts that Europe has become a dangerous place due to immigration, and that the Czech 
prime minister should be applauded for opposing it. The message put forward by the group 
is that mass Muslim immigration would be fatal to European countries and Western ways 
of life. 

 
Figure 2 

 
Post #70. Because of mass Muslim migration, Europe today is more squalid … 
 

 
What is striking here is the image that Geller chooses. Neither the content nor the 

location of the picture is clear. Still, it seems to represent migrating Muslims as an army of 
alien people, marching to the doors of Europe. Although the image shows many people, the 
post’s rhetoric erases their individuality and portrays them as a dangerous mob of Muslim 
enemies.  

In these two posts, Muslim migration is constructed as an extreme danger to 
Europeans. By emphasizing the migrants’ religion, the post suggests that they can never be 
compatible with Christians. El-Tayeb (2011), writing about the racialization of the Muslims 
in Europe, argues that the distinction between Muslim and Christian Europeans goes 
beyond religion. In this particular form of racialization, Islam signifies a perceived lack of 
belief in European values and lifestyle and is intolerant of European human rights. Being 
Muslim becomes a signifier of difference (El-Tayeb, 2011). 
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1b) Our Judeo-Christian Culture 
 
In its position paper, Pegida Canada appeals to the concept of a Judeo-Christian 

civilization that is extended to all lands with European-majority populations. Such language 
perpetuates the myth of Canada’s “founding” by Christian Europeans. The resulting 
associations between whiteness, virtue, and spirituality have provided Judeo-Christian 
religious endorsement for ideologies of racial superiority and imperialist expansion. 

Post #49 (Figure 3) is a link to a Breitbart article, stating that some refugees in 
Germany have falsely converted to the Christian faith to get citizenship or avoid 
deportation. The article’s title states that immigrants who are converting to Christianity are 
“bogus.” The image shows two police officers (presumably German) in military-style dress, 
bearing weapons.  
 

Figure 3 

 
Post #49 Conversion boosts the migrants’ chances of being able to remain in Europe … 
 

 

This post constructs asylum seekers as laying fraudulent claims to membership in 
the West. Indeed, the post suggests asylum seekers cannot be true Christians, as they come 
from the East, and that if Christian communities in the West are told that “Christian” 
refugees from the East are fraudulent liars, then Westerners are more likely to oppose both 
asylum and church membership for such refugees. Asylum seekers are expected to 
assimilate, while their actions and attempts to assimilate are rejected and labeled as 
fraudulent. 

This post also fails to recognize the historical influence of Muslim populations 
present in Europe for centuries (El-Tayeb, 2011). Although Muslim immigrants have 
immigrated to Germany since the 1950s from places such as Turkey, they have remained as 
Auslander (foreigner), and are still viewed as a “new threat” that seeks to disrupt European 
way of life (El-Tayeb, 2011). Similarly, Çalışkan (in press) reveals that although Muslim 
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immigrants are not new to Germany or to Europe, the issue of whether Islam can belong in 
Europe has become much more prominent in the 21st century. The global discourse of 
hatred and fear resulting from 9/11 has become a full-fledged debate among both 
politicians and ordinary citizens. By 2016, the rise of the extreme right wing Islamo-Racism 
all over Europe had become a major concern. Erasing these lived experiences from political 
and social recognition works in conjunction with far-right groups’ arguments.  

Post #93 (Figure 4) contains a shared link from Christians in Pakistan about a 
Christian student who was beaten and killed by Muslim students. Whereas Post #49 
indicates that Eastern Christians cannot be real Christians, this one warns that Muslims 
want to kill Eastern Christians. Pegida Canada argues that Judaeo-Christian civilization 
must be saved from Muslim attack. 
 

Figure 4 

 
Post #93. Full Story: Christian student of 9th beaten to death by Muslim students in 
school. 

 
The PPC also takes this view, suggesting that immigrants and refugees are a direct 

threat to the Canadian way of life (PPC, 2020b, 2020c). Pegida Canada suggests that 
Muslims are impossible to integrate into Western society and admitting them poses a 
deadly danger to the lives of “real” Canadians, an alarmist rhetoric that poses a serious 
threat to Canadian Muslims.  

 
1c) Against Parallel Societies in Our Midst 
 

The sense of having morally superior values is central to exclusionary populism, 
with its claim that the differences between Western values and those of Muslim immigrants 
are irreconcilable. Pegida Canada’s attacks on Muslims are supposedly motivated not by 
hostility and hate but by devotion to protecting the higher European values of Western 
civilization. 

Post #46 (Figure 5) links to a Breitbart article in which a Hungarian official asserts 
that intervention by the European Union on the migration issue is “political rape.” This post 
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claims that the EU’s decision to “force” countries to admit migrants “raped European law 
and European values.” The inflammatory language expresses outrage over a violation of 
moral purity and perpetuates a damaging trivialization of the very real experiences of rape 
victims. When exclusionary populists use the term rape, they evoke visceral fear and 
revulsion toward others, whether they are immigrants, Muslims, or political adversaries 
(Simi & Futrell, 2010). 
 

Figure 5 

 
Post #46. “The decision was not a legal or professional one but a political one …” 

 
Perhaps the most commonly highlighted indicator of incompatibility between 

Western and Islamic cultures is the traditional styles of dress worn by many Muslim 
women. Although only a minority of Muslim women in the West wear some form of the 
traditional hijab, these hijabi women have become a visible target for anti-Muslim 
sentiment and hate speech. Post #73 (Figure 6) presents eight pictures of a woman. In each 
picture she is more covered by scarves and veils; the last picture is simply a black screen. 
The caption reads, “This is not progress. This is not tolerance. This is oppression and 
intolerance.” This post targets Canadian multiculturalism, fomenting the fear that tolerance 
of veiled women in Canadian society will lead to the erasure of all women. The caption 
implies that Pegida Canada stands for women’s liberation, whereas immigrants stand for 
women’s enslavement. Pegida Canada argues that allowing an influx of “oppressive” minds 
into Canada and granting those minds equal status with Western minds for the sake of 
“multiculturalism,” invites debasement of the Canadian mind. The PPC makes similar 
arguments that other cultures are corrupting Canada and therefore should not be protected 
(2020b). 

Pegida Canada claims that when diametrically opposed cultures mix, conflict is 
inevitable, and in the resulting battle there can only be one winner. For exclusionary 
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populists, therefore, defending the values of Western civilization requires maintaining the 
supremacy of Western people.  The PPC similarly states that it wants to protect Western 
society and argues for dismantling Canada’s Multiculturalism Act (2020b). As Horne (2003) 
explains, this crisis of “maintaining values” is also “a crisis of imperialism” and the 
preservation of white privilege (p. 124).  
 

Figure 6 

 
Post #73. This is not progress. This is not tolerance. This is oppression and intolerance. 

 

For Islamophobes, the traditional modesty of Muslim women’s dress codes is an 
obvious sign of Islam’s inferiority. In Post #73, Islam is portrayed as a creeping darkness, 
insidiously blocking out the light of human freedom and dignity. Pegida Canada argues that 
if Canada tolerates any kind of veiling, all women will be erased.  

There are many dangers in viewing the hijab outside of religious agency. Mernissi 
(1992) reminds us that the belief of inherent male dominance in Islam is unfounded, with 
many historical Muslim communities having women in pivotal roles in the community. 
Bilge (2010) reminds us of the importance of viewing the veil as a form of religious agency 
that women use to shape how they interact with the world. Çalışkan (in press) reminds us 
that the implications of the multiple meanings of the headscarf reveals a complex set of 
markers that bring into focus a political, social, and gendered struggle for control over the 
conditions of its wearing (or unwearing). Çalışkan shows how a choice between cultural 
rights and gender equality rights is demanded when aspects of difference are 
conceptualized as oppositional, rather than relational, mutually constitutive, and co-
implicative. 

Such depiction of the other as a collective enemy of “our Judaeo-Christian based 
culture” has repeatedly marginalized Canadian communities of other faiths and ethnicities, 
from Indigenous nations to Asian immigrants (Wang, 2006; Granatstein & Hillmer, 1999). 
The danger of exclusion and extreme aggression toward minorities remains real in Canada, 
and Pegida Canada is working to increase that danger. 
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Code 2: Being a Victim of Islamization. 
 
In many ways, the crisis of Canadian national identity is a crisis of “sameness.” As 

Canadian society becomes more diverse, and opportunity becomes more equalized, many 
Euro-Canadians grow concerned that their “Canadianness” is being reduced to a merely 
legal matter, and “real Canadians” are losing the sense that “their country” is “theirs.” 
Kincheloe (1999) describes this “crisis” as a sense of white victimization. The PPC makes 
this argument by claiming that Canadians are endangered by immigration because “too 
many” cultures are being protected (2020b). As traditional white privilege is challenged by 
people of other races and cultures, far-right groups claim to be victims in their own 
societies. Immigration, from this viewpoint, has become the ultimate threat to the 
institutionalized superiority of whiteness. The PPC’s platform therefore calls for protecting 
the Canadian way of life from immigrants and refugees (2020b, 2020c). This discourse of 
being a victim is a prevalent theme in Pegida Canada’s Facebook page: “PEGIDA is FOR 
resistance to misogyny and violent political ideology. PEGIDA is AGAINST radicalism 
whether religious or politically motivated!” 

These statements are rallying cries to defend the perceived victims of aggression. 
Pegida Canada argues that Canadians— “true” (read: white) Canadians—are under attack. 
They claim that the attackers are coming under the guise of asylum seekers such as Syrian 
refugees. Pegida Canada states that refugees are radical members of terrorist 
organizations, motivated by “misogyny and violent political ideology” or “religious or 
politically motivated” radicalism.  

 

2a) Resistance to Other People’s Misogyny and Violence. 
 

In “Can the Subaltern Speak?” Spivak argues that the colonial discourse has served 
to depict colonizers (and especially colonial women) as victims of brown men, and portray 
white men as protectors of the nation, especially the nation’s women (1988, p. 93). The 
idea that women need to be saved, or that women are under threat, is commonly used as a 
racist, sexist, heteronormative imperative for distinguishing between friends and enemies. 
In this vein, Pegida Canada calls for the deportation of others (such as non-white asylum 
seekers), on the grounds that they pose a threat to “our” women. 

Post #54 (Figure 7) contains an article by Pamela Geller about a man believed to be 
Muslim who reportedly tried to abduct a Canadian woman by pulling her into a vehicle. 
Here Pegida Canada argues that admitting non-Western migrants puts Canada’s women in 
peril. The image used in this post—a police car partially blocking a street—may have been 
taken anywhere; it may depict almost any situation. The image suggests the threat of 
violent crime and is used to illustrate the “heroic” role of Canada’s law enforcers in 
“guarding” the public against the “threat” of Muslim men. 
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Figure 7 

 
Post #54. Link (Pegida Canada): Muslim arrested for attempted abduction … 

 

Post #54 further implies that the attacker was conditioned by his religion to attack 
women. Pegida Canada depicts the “dangerous” Muslim other as representative of criminal 
activity and argues that Canadian men must save their women from the other, evoking the 
racist heteropatriarchal belief that white women are dependent on strong white males to 
defend them from the depravity of non-whites (Mohanty, 1988, p. 66). 
 
2b) Against Radicalism 

 
When Pegida Canada states that it is “AGAINST radicalism whether religious or 

politically motivated!,” it casts the blame for prejudice on others. This need to shift blame 
highlights the growing critique of white prejudice by non-whites. Despite the traditional 
hegemony of “real” Canadians, Pegida Canada argues that in fact it is white people who 
suffer discrimination in a “politically correct” society.  

Post #60 (Figure 8), a link to a Just Right Media article, claims that there is a “white 
elephant in the room”— that the leftists and “anti-hate groups” who protest against Pegida 
Canada are the real racists.  
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Figure 8 

 
Post #60. Racism’s White Elephant 
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Although Western society has repeatedly applied overwhelming discrimination 
toward Black people,Indigenous peoples, and other people of color, Pegida Canada 
constructs a counterargument that “true” Canadian people are the ones suffering 
discrimination. This is a common assumption among white nationalist groups who often 
argue that the West is currently undergoing a “white genocide” and an erasure of white 
populations via mass immigration (Srikantiah and Sinnar, 2018). By proclaiming that the 
majority group of whites is disadvantaged, Pegida Canada’s leaders reflect the sentiments 
of the PPC, particularly those concerning the need to protect Canadian people and culture 
from immigrant others (2020b). 

 
Code 3: Calls for Action by Members 
 

In analyzing political campaigns and those who participate in them, Weber (2013) 
finds that fear is one of the most important motives for political engagement. In seeking to 
generate fear, Pegida’s online actors commonly find that hate speech mobilized through 
calls to action is their most productive tactic: “PEGIDA is FOR the utilisation and 
implementation of existing laws on asylum and deportation! PEGIDA is FOR a zero-
tolerance policy against delinquent asylum seekers and migrants! PEGIDA is AGAINST 
preachers of hate, no matter what religion you belong to!” 

Action is where the results of online hate speech hit home. These statements are 
interesting considering Pegida Canada’s consistent hateful rhetoric. However, this framing 
of “hate” is contingent upon who the hate is directed at. These posts consistently depict, 
Muslims as not only hateful and violent others, but also as inhumane and deserving of 
hateful speech. Such rebranded twisting of hate is part of a historical process that has 
justified colonization of the Middle East (Said, 1979) and legal and institutional prejudice 
against Muslim populations in Canada (Razack, 2008). More recently, the violent Muslim 
other has become a scapegoat within homonationalist politics to prevent Muslim 
immigration on the basis of perceived intolerance (Haritaworn, 2015).    

Pegida Canada’s statements are racist dog whistles — suggestive or coded language 
used to call others in. Racist dog whistles are used to direct the blame for the perceived 
socioeconomic downturn of Western society by scapegoating racialized people. This has 
been widely documented both in formal and informal politics (Bhat and Klein, 2020; 
Filimon, 2016). Dog whistles are significant tools for making racist claims about a 
population without overtly making these claims because they use symbols of distrust or 
fear to make the association between the racialized group and attitudes of hate (Bhat and 
Klein, 2020). Religion is particularly prominent in the making of such claims (Albertson, 
2015; Domke and Coe, 2008).  Albertson (2015) argues that religious dog whistles can 
appeal to an ingroup-outgroup boundary, making religious claims that the ingroup may 
understand but may be covert to the outgroup. Similarly, Pegida Canada’s above calls to 
action utilize religious dog whistles to present Muslim others as dangerous and in need of 
removal from the state. Within the codes for calling members to action, the secondary 
discourses of fear and intolerance toward asylum seekers, and the demands for 
deportation of others who “preach hate” are clearly evident in Pegida Canada’s Facebook 
posts.  
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3a) Using Existing Laws on Asylum and Deportation. 
 

Pegida Canada’s call for the “utilization and implementation of existing laws on 
asylum and deportation” invokes a debate over which asylum seekers can be physically 
removed from Canada. The group argues that deportation requires force but is justified if 
the deportees are deemed to pose a threat to Canadian society. In its immigration platform, 
the PPC similarly calls for stricter immigration laws that will give the government more 
freedom to choose which immigrants it accepts or deports (2020d). Pegida Canada’s call 
for more deportations serves to normalize force against “dangerous migrants,” especially 
non-white Muslims.  

Post #41 (Figure 9) is a YouTube video of Tatjana Festerling, who talks at length 
about how “the real citizens of Europe” are under attack. She claims that Europe’s 
daughters are being raped and sons are getting beaten, and announces, “I call this a war.” 
This declaration of war is intended to elicit violence from viewers. The video caption reads 
“WHY EUROPE IS DONE.” This too is meant as a call to arms for all defenders of Western 
civilization. 
 

Figure 9 

 
Post #41. Why Europe Is Done. 

 
Post #78 (Figure 10) features a shared article from the Gatestone Institute 

regarding the threat of an “Islamic Future of Europe.” The small section of the article that is 
visible warns that within several decades, Europe may be ruled by Islam. A caption quotes 
the article: “Winston Churchill told Neville Chamberlain, ‘You were given the choice 
between war and dishonor. You chose dishonor, you will have war.’ The same is true 
today.” The post implies that a similar threat now looms over the Western world.  
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Figure 10 

 
Post #78. Winston Churchill told Neville Chamberlain, “You were given the choice 
between war and dishonor. You chose dishonor, you will have war.” The same is true 
today. 

 

Post #78 evokes the worst fears from the past to provoke hostility against Muslims. 
“The Islamic Future of Europe” insinuates that an inevitable battle is at hand—Pegida 
Canada followers must either fight or submit. Pegida Canada argues that those who seek 
improved relations with “the enemy” are cowards and traitors; those who defeat the 
attackers are heroes. When groups such as Pegida Canada validate the use of force, their 
followers are encouraged to spread similar posts (Dharmapala & McAdams, 2005; Mackie 
et al., 2000). Pegida Canada encourages those who are prone to violence to act on their 
impulses, channeling fear and blame toward violence against whole communities. 
 
3b) Zero tolerance for delinquent asylum seekers and migrants. 

 
Post #43 (Figure 11) presents an article from Breitbart with a caption that reads 

“GERMANS GREATEST FEAR … TERRORISM, POLITICAL EXTREMISM; WE ARE NOT 
PROTECTED.” This post sounds a general alarm about potential danger from migrants. The 
picture shows two young women, both of whom appear to be white; one appears to be 
crying. We don’t know who they are, where the photo was taken, or why one is crying. 
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Figure 11 

 
Post #43 Germans Greatest Fear … Terrorism, Political Extremism; We Are Not 
Protected. 

 
With this emotion-eliciting photo, Pegida Canada gives agency to the words 

“GERMANS GREATEST FEAR.” The invocation of fear and loathing is targeted against the 
other. The cry of “WE ARE NOT PROTECTED” assumes that migrants are the danger at 
hand.  

Post #89 (Figure 12) is an article from Jihad Watch. The article’s headline reports 
that a jihadi quoted the Qur’an in urging Muslims to kill people with trucks. The caption 
reads, “He chanted in Arabic: ‘Kill them wherever you find them.’” The picture depicts a 
man with a beard, wearing a head covering and military-style clothes. In the image, the 
phrase “KILL THEM” is highlighted. The face is assumed to represent the threat of Muslim 
terrorism, providing a generalized profile of the likely suspect. 
 

Figure 12 

 
Post #89. He chanted in Arabic: “Kill them wherever you find them.” 
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When Pegida Canada posts alarming warnings that Muslims are taught to murder 
their neighbours, they are attempting to manipulate fearful readers into perceiving a need 
to be on the defense against people who look Muslim. 

Post #32 (Figure 13) is a tweet by British writer Pat Condell, with a link to a 
YouTube video (also by Condell). The caption states, “If you think Hurricane Irma is bad, 
wait till you get a load of Hurricane Allah. We have to stop Islam, or say goodbye to 
civilization.” In this post, Islam is named as the Western world’s deadliest enemy and 
Pegida Canada makes the claim that Islam needs to be stopped or white Christian 
civilization will be destroyed.  
 

Figure 13 

 
Post #32. If you think Hurricane Irma is bad, wait till you get a load of Hurricane Allah 

. 
Pegida Canada’s calls for action feed a discourse of fear with the aim of inspiring 

direct and potentially violent action (Dharmapala & McAdams, 2005; Mackie et al., 2000). 
By raising the specter of perils to be averted, declaring the inevitability of violent conflict, 
and explicitly urging its followers to take action, Pegida Canada strives to mobilize a 
popular movement for the vilification and exclusion of Muslim others. The PEGIDA 
movement in Germany has indeed provided an example for normalizing violence against 
refugees and Muslim people (Virchow, 2016). 

 
Conclusion 

 

Pegida Canada’s patterns of hate speech are part of a broad, complex movement of 
trans-European anti-Muslim exclusionary populism. This movement feeds off and serves a 
spectrum of conservative political organizations, from the Conservative party to the PPC. 
Pegida Canada’s explicit form of exclusionary populism has a particular role in this 
assemblage, namely to provide a platform for online hate speech. The PPC cannot be as 
explicit. In so doing, Pegida Canada paves a path for the PPC to be viewed as less extreme 
and more moderate. In other words, while less civil and more hateful than the PPC 
discourse, Pegida Canada’s hate speech works in tandem with seemingly more civil or 
moderate approaches, such as that of PPC. 

We have established a pattern of connections between Pegida Canada’s postings and 
the anti-Muslim rhetoric embedded in exclusionary populism. Through the textual and 
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visual claims made in its Facebook posts, Pegida Canada constructs racial and cultural 
images of who belongs and who doesn’t. The posts depict threats to Canadian culture, 
promoting fear and anger. We have shown how the theme of European descent is central in 
the attempt to create a translocal Eurocentric patriotism linked to a mono-racial 
community, and how Pegida Canada’s argument (that Canada’s white majority is victimized 
by its ethnic minorities) presumes an ascribed validity to inequality and hierarchy, 
especially along racial lines. Finally, we have demonstrated how Pegida Canada’s calls for 
action endorse “radical means to achieve aims and defend the ‘imagined’ community” 
(Perry & Scrivens, 2016b, p. 5). 

This paper highlights how social media forums allow exclusionary populism and 
anti-Muslim racism to fester and thrive in the Canadian context. Anti-Muslim groups such 
as Pegida Canada would not be able to share their ideology or mobilize without the help of 
the Facebook forum. Although the organization’s hate speech is “only verbal and virtual,” it 
clearly has an impact on real offline discussions between citizens and political parties. 
Populist parties need this type of online presence because it mobilizes hatred, which helps 
them make election gains without having to explicitly voice anti-Muslim rhetoric offline. 
Pegida Canada utilizes social media forums to effectively disseminate hate speech in the 
Canadian context and to reach a national audience. In part due to the affordability of social 
media forums such as Facebook, these platforms have become key means for people to 
interact and communicate with one another and must be considered significant sites for 
the study of right-wing extremist groups. 
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